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T H E  L O R D ’ S  N E W  L E A D E R S H I P :  S A M U E L  

The Call of a New Leader: 1 Samuel 3 
 

1 & 2 Samuel narrate the lives of those who would lead the people of 

God, from the last of the judges to the first kings. Their stories help 

us recognize the Lord in his grace and patience. But they also reveal 

how the best leaders are those who follow the Word of the Lord. This 

study will look at the beginning of these themes as a new leader for 

God’s people is born, Samuel. 

 

T h e  N e e d  f o r  a  N e w  L e a d e r :  1  S a m u e l  3  

 

 

 

1 The boy Samuel ministered before the 

LORD under Eli. In those days the word of the 

LORD was rare; there were not many visions.  

2 One night Eli, whose eyes were becoming 

so weak that he could barely see, was lying 

down in his usual place.  

3 The lamp of God had not yet gone out, and 

Samuel was lying down in the house of the 

LORD, where the ark of God was.  

4 Then the LORD called Samuel. Samuel 

answered, “Here I am.”  

5 And he ran to Eli and said, “Here I am; you 

called me.” But Eli said, “I did not call; go back 

and lie down.” So he went and lay down.  

6 Again the LORD called, “Samuel!” And 

Samuel got up and went to Eli and said, “Here 

I am; you called me.” “My son,” Eli said, “I did 

not call; go back and lie down.”  

7 Now Samuel did not yet know the LORD: 

The word of the LORD had not yet been 

revealed to him.  

8 A third time the LORD called, “Samuel!” And 

Samuel got up and went to Eli and said, “Here 

I am; you called me.” Then Eli realized that 

the LORD was calling the boy.  

9 So Eli told Samuel, “Go and lie down, and if 

he calls you, say, ‘Speak, LORD, for your 

servant is listening.’ ” So Samuel went and lay 

down in his place.  

10 The LORD came and stood there, calling as 

at the other times, “Samuel! Samuel!” Then 

Samuel said, “Speak, for your servant is 

listening.”  
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11 And the LORD said to Samuel: “See, I am 

about to do something in Israel that will make 

the ears of everyone who hears about it 

tingle.  

12 At that time I will carry out against Eli 

everything I spoke against his family—from 

beginning to end.  

13 For I told him that I would judge his family 

forever because of the sin he knew about; his 

sons blasphemed God, and he failed to 

restrain them.  

14 Therefore I swore to the house of Eli, ‘The 

guilt of Eli’s house will never be atoned for by 

sacrifice or offering.’ ”  

15 Samuel lay down until morning and then 

opened the doors of the house of the LORD. 

He was afraid to tell Eli the vision,  

16 but Eli called him and said, “Samuel, my 

son.” Samuel answered, “Here I am.”  

17 “What was it he said to you?” Eli asked. 

“Do not hide it from me. May God deal with 

you, be it ever so severely, if you hide from 

me anything he told you.”  

18 So Samuel told him everything, hiding 

nothing from him. Then Eli said, “He is the 

LORD; let him do what is good in his eyes.”  

19 The LORD was with Samuel as he grew up, 

and he let none of Samuel’s words fall to the 

ground.  

20 And all Israel from Dan to Beersheba 

recognized that Samuel was attested as a 

prophet of the LORD.  

21 The LORD continued to appear at Shiloh, 

and there he revealed himself to Samuel 

through his word. 

 

 

 

 

 

Next week:  Deuteronomy, Prof. Mark Braun 
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The words εἰς τὴν ἐμὴν ἀναμνησιν could be translated as “for the remembering of me.” The preposition εἰς is frequently used to 

indicate purpose, and that fits well here; in fact, Paul’s comment in 1 Corinthians 11:26 shows that he understood it that way, as we 

shall see in a moment. We could paraphrase in various ways to emphasize the purpose idea: “Do this to promote the believing 

remembrance of me,” “Do this for the sake of faith in me,” “Do this to strengthen faith in me.” The sacrament is a means of grace well 

suited to do that very thing. 

 

Paul is in effect saying, “Jesus tells us to celebrate this sacrament in order to build up faith in him. And that makes sense, for (γάρ) 

whenever Christians celebrate the sacrament, they preach the gospel (the death of the Lord) to each other by that very act.” Thus it 

was a grotesque violation of the purpose of the sacrament when the meal in which the Supper was celebrated became an occasion for 

letting brothers go hungry. Gospel proclamation by the communicants is inherent in the Supper, but the rich Corinthians were making 

a mockery of their gospel proclamation to their poor brothers since they were treating them like dirt at the same time. But we can take 

the theology in Paul’s comment and find something wonderful for our use of the sacrament: When I commune, it is for my good and 

the good of my brothers and sisters! I receive my Lord’s body and blood, and I proclaim the gospel of his death to my brothers and 

sisters, and I hear their proclamation of the gospel addressed to me! All that is true even in a stripped-down, liturgically impoverished 

celebration of the sacrament, so long as the words of institution are said. They are said by the minister, but he is our mouth, and 

through him we proclaim the gospel content of the words of institution to one another when we participate in the sacrament. And how 

much richer that proclamation is in a good Lutheran communion service, where the communion liturgy and distribution hymns give us 

the opportunity to proclaim the death of the Lord and its meaning with our own mouths. What is more, in such a service the sacrament 

takes place in a larger context of gospel preaching (the preacher is our mouth there, too), liturgy, and song. 

 

 

 

 

To say that the cup (i.e., the liquid in the cup) is a covenant (an arrangement made by God for human beings to live as his people) may 

seem odd. How can a liquid be a relationship between God and man? But the sentence is of the same kind as Jesus’ words “I am the 

resurrection and the life” (Jn 11:25). That is a compressed way of saying that Jesus is the cause of the resurrection, or the means by 

which the resurrection to eternal life takes place. Just so, “This cup is the new covenant” is a compressed way of saying “This cup is a 

cause (instrumental cause) of the new covenant; it is a means by which we take part in the new covenant, a means by which it is 

ratified and sealed for us.” 

 

He spoke of his blood as blood “being poured out for many (i.e., all mankind) for the forgiveness of sins” because his bloody death on 

the cross had already been set in motion and was only hours away. He told all his communicants to drink it so that his blood might be 

conveyed to their bodies in a special way and become a special assurance that they are beneficiaries of the new covenant of 

forgiveness. Thus his lifeblood becomes our life. 

 

The other point needed to track Paul’s wording is that “in my blood” (equivalent to “by virtue of” or “because of” or “through my 

blood”) is not an adjectival phrase describing the new covenant but an adverbial phrase explaining how “this cup is the new 

covenant.”41 It may help us get the feel of the adverbial function of the phrase if we reposition it in the sentence: “By virtue of my 

blood, this cup is the new covenant.” And the blood has to be in the cup if that adverbial phrase is going to work as an explanation. Put 

it all together and we can convey Paul’s thought in this expanded paraphrase: “The drink in this cup is a means of sealing the new 

covenant of forgiveness, by virtue of my blood which is there.” 

 

In the same epistle Paul used a comparable expression, “Christ . . . crucified,” to refer to the whole message he preached and taught 

during the eighteen months when he founded the church in Corinth: “For I resolved to know nothing while I was with you except 

Jesus Christ and him crucified” (1 Co 2:2 NIV). Both phrases, “the death of the Lord” and “Christ crucified,” sum up the plan of 

salvation culminating in the death and resurrection of Christ and what it all means. As Luther says, “the whole gospel and the article 

of the Creed, ‘I believe in one 43 The same applies to the consecrated bread. If you eat some of it, you get the whole body of Christ. 

Jesus said, “This is my body,” not “This is a part of my body” or “some of my flesh.” You don’t get more of his body by eating more 

of the bread. 44 Some dislike the term “closed communion” (“Too negative!”). But “close communion” is no improvement. Either it is 

an oldfashioned variant spelling for “closed communion,” or it is a dogmatically fuzzy term (how close is close enough?) lacking clear 

biblical or ecclesiastical roots. If we need a new term, would it help to say we practice confessional communion? 45 Paul’s comments 

on the Supper in 1 Corinthians 10:16-17 also have an essential role in the whole discussion of fellowship. The matter is discussed at 

length in Werner Elert’s Eucharist and Church Fellowship in the First Four Centuries, trans. N. E. Nagel (St. Louis: Concordia Publ. 

House, 1966). 18 holy Christian church . . . the forgiveness of sins,’ are embodied in this sacrament and offered to us through the 

Word.”46 At the Supper we proclaim the heart of the gospel explicitly through the words of institution and the rest of it implicitly. 

 

In summary, this means of grace provides us with gifts and promises assuring us that we are forgiven by God, that we are Christ’s 

dearly loved members, bodily united with him and through him with one another, and that we have his life at work in us. Thus faith is 

strengthened, and fruits of faith flourish. 
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On a secondary level, it is an occasion for giving thanks to God. There is in the Supper a “sacrifice of praise” (Ap XXIV, 74). But that 

does not entitle anyone to turn the Supper into the sacrifice of the Mass, a representation of the body and blood of Christ to God to 

atone for sin. Christ does in fact make his body and blood present in the Supper, but he does so to give them to us, not to God. He 

offered them to God on the cross, but he gives them to us in the Supper. His work of atonement was finished on the cross. It cannot be 

repeated or extended in time, and there is no need for any such action, for his completed sacrifice on the cross is the allsufficient and 

unique atonement for sin (Ap XXIV, 22). The giving of thanks ties in with the great, overarching theme of the glory of God (1 Co 

10:31), but that does not elevate thanksgiving to the primary purpose of the Supper. After all, God’s glory is revealed much better in 

his perfect gifts and saving acts than in our feeble response of praise. The words of institution show clearly that the Supper is primarily 

a sacrament (God’s gracious gift to us) and only secondarily a sacrifice of praise (our response). Thanksgiving is mentioned briefly in 

the form of a participle (εὐχαριστήσας) so that attention can be focused on the gifts, which are described at length: “This is my body . . 

. This is my blood . . .” Thus terms like “the (Lord’s) Supper” and “(Holy) Communion” and “the sacrament” are more fitting than 

“the Eucharist” or “the sacrifice” as standard ways of referring to it. Another secondary purpose of the Supper is that it serves as a 

mark of the church (AC VII) and a mark of our profession of faith. By participating, we proclaim the gospel and our faith in it to 

glorify God and to help others. It is wonderful that we can serve God and each other by taking part, but let’s always remember that the 

Supper is first and foremost a gift to us rather than something done by us. As our Augsburg Confession says so well (XIII, Latin text), 

“Concerning the use of the sacraments [our churches] teach that the sacraments were instituted not only to be marks of profession 

among men, but more importantly to be signs and testimonies of God’s will toward us, intended to stir up and strengthen faith in those 

who use them.” 

 

Playing a role to make a point – going to great lengths – like seeing your parents in an old picture dressed up for a costume party…no 

banquet or table per se, but if there were, this is how the gospel would sound. So our dear Lord dons the symbolic clothes and plays 

the metaphor before our eyes. The louder and clearer it is, the easier for the despairing to breathe and the harder the work to 

contradict. 


